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And just as Berkeley, coming after Locke, dispensed with the
idea of a material substance and maintained that objects were
our ideas, the Yogacarins, developing the position of the Sautran-
tikas, denied the existence of independent objects .It is probably
because some of the later Sautrantikas realized the untenability
of their position that they called themselves Yogacarins and
formed the hybrid school of Sautrantika-Yogacara. The reason
for retaining the name of Sautrantika might be to show that theirs
was an orthodox school, that is, that they belonged to the
Hinayana.

The earlier Sautranikas, Professor Stcherbatsky writes, must
have been nihilists. He says: "The original works of the Sautran-
tika school . . . are not yet accessible. The school probably con-
tained a great variety of philosophical constructions. The later
Sautrantikas coalesced with the Mahayanists and formed the
hybrid school of the Sautrantika-Yogacharas and the Mad-
hyaimka-Sautrantikas/'1 "It was known long ago that the
Vaibasika and the Sautrantika schools were engaged in a dispute
regarding the nature of Nirvana. The first maintained that it was
something real (vastu), the second objected that it was nothing
real by itself, that it was merely the cessation of all personal
life."3 "The Vaibhasikas did not maintain that Nirvana was a
kind of paradise, but that the annihilation of all life (nirodha),
the essence of Nirvana, was a reality (nirodhasatya, vastu), i.e. a
materialistic lifeless reality. The Sautrantikas, on the other hand,
admit the existence of Buddha's Cosmical Body (Dharma-Kaya),
ie. they adhere to the Mahayana conception which consists in
identifying Nirvana with the living world itself/'3 We know now
little more about the Sautrantikas. The position led up to by
them is that there is no entity called Nirvana behind the pheno-
mena, and that the existence of the phenomena themselves is
only inferred and not known directly. The position can easily be
reduced to Sunyavada also, because the existence of the pheno-
mena too can be proved to be unreal, as we have already shown;
so that we have now neither the noumenon nor the phenomena
that can be taken as existing, and nothing is left. And this Sunya
can be even a nihilistic concept unlike that of the Madhyamika.

* Tfa Conception of Buddhistic Nirvaya, p. 29.                          * Ibid., p. 25.

3 Ibid,, pp. 25-6.
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